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Abstract 
Impediments or preventative matters (‘Awaarid) are those conditions that affect a 
person's legal competence (Ahliyah), resulting in its partial or complete suspension. 
These impediments are divided into two main categories: Samaawiyah 
(Natural/Celestial) and Muktasabah (Acquired). Al-Awaarid al-Samaawiyah (Natural 
Impediments): These are impediments that befall a person against their will and are 
beyond their power to repel. The most significant among them are Al-Junoon 
(Insanity), Al-‘Atah (Mental Deficiency/ Imbecility), fainting (loss of consciousness), 
sleep, forgetfulness, terminal illness, and death. Al-Awaarid al-Muktasabah (Acquired 
Impediments): These are impediments that a person is characterized with by their 
own choice or action. The most significant among them are Al-Jahl (Ignorance), Al-
Khata’ (Mistake), As-Sukr (Intoxication), As-Safah (Foolishness), and Al-Hazl (Jesting). 
This article will focus on discussing Al-Awaarid al-Samaawiyah and their impact on 
Islamic jurisprudential rulings. 
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